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Introduction

I wish to thank H.E.Cardinal Renato Raffaele Muati President, and H.E. Archbishop
Agostino Marchetto, Secretary, of the Pontificau@al for the Spiritual Care of Migrant and Itinata
People, for inviting me to be part of this XXIl WdrCongress in promotion of thgpostolatus Maris
(Apostleship of the Sea).

At the very outset | must unequivocally affirm thiere is a fundamental difference between
the goals the Church sets concerening Ecumenicdbglie and those concerning Interreligious
Dialogue. The Church is committed to Ecumenicalogjae, namely, dialogue between Christians who
belong to different churches and ecclesial comnesjibecause of the very words of Jesus Chit: “
unum sint : “That they may all be one, as you, Father,iarme and | in you, that they also may be in
us, that the world may believe that you sent mer’ 16:21). Whereas the ecumenical dialogue is
“dialogue in veritatis”, that is the communion hetprofession of faith and having its final goalttaes
restoration of the unity Christ willed among hisdaples, interreligious dialogue does not and must
never aim at cancelling or playing down the fundatakedifferences which exist between various
religious traditions, especially the serious defaces between the Christian faith and any non-@dmis
religion. Bearing this truth in mind, one must mptore commonalities between Christianity and other
religions, particularly with those religions, suals Judaism and Islam, which believe in the One
Creator God who is the Judge of humankind.

The two dialogues, namely, ecumenical and infigioeis, may be seen as related to each other:
there is a need for us Christians to bear commadness in so far as it is possible to people of othe
religions.The Directory for the Application of the Principlaad Norms of Ecumenistakes notice of
this fact. It states: “There are increasing comstacttoday’s world between Christians and persdns o
other religions. These contacts differ radicallgnfr the contacts between the Church and ecclesial
communities, which have for their object the restion of the unity Christ willed among all his
disciples, and are properly called ecumenical.iByractice they are deeply influenced by, andiim t
influence ecumenical relationships. Through therhrisians can deepen the level of communion
existing among themselves, and so they are to Isidered an important part of ecumenical
cooperation™.

What exactly is the purpose of interreligioudatjme? A document from the Pontifical Council
for Interreligious Dialogue states the followindnterreligious dialogue does not merely aim at mltu
understanding and friendly relations. It reach@sugh deeper level, that of the spirit, where exglean
and sharing consist in a mutual witness to onefiefiseand a common exploration of one’s respective

! Pontifical Council for Promoting Christian Unitifihe Directory for the Application of the Principlesd Norms of
Ecumenismn. 210



religious convictions. In dialogue, Christians aothers are invited to deepen their religious
commitment, to respond with increasing sincerityad’s personal call and gracious self-dift”

Our world has increasingly become multi-religioliee question | would like to reflect upon is:
how do | as Christian must live my faith in Godtlms pluralistic world? It is my deep convictioratra
common witness of Christians, through following thenciples and norms on ecumenism, makes
effective and credible God'’s love in Christ for lbaand every human person. When multi-religious
situation of our world is speculated by some as phthe problem, we Christians are called by the
Church to be signs of hope and manifest to thedvirht the multi-religious situation can, in falog
part of solution to many conflicts and violencetle world. Where prophets of doom preach clash of
civilizations and cultures, we Christians remairmeaitted to promote reconciliation, peace and
harmony in the midst of religious plurality.

The Catholic Church, through the “Declaration oe fRelationship of the Churcto non-
Christian Religions” ostra Aetateteaches its faithful to enter into positive, resheéand friendly
relation with the followers of other religionblostra Aetatecame to be promulgated on 28 October
1965. Before that date, scholars of one religi@stigularly Christians, did study and read abotieot
religions; cordial relationships also existed amquepple of different religions. What changed,
however, is that, founded on the truth of fatbstra Aetatanade Christians aware the reasons for their
meeting, relating and encountering people of diffiéreligions.Nostra Aetatenade people aware of
the characteristic of our time, namely, that irstage “men are drawing more closely together aad th
bonds of friendship between different peoples amd strengthened”. By examining “with greater
care the relation which the Church has to non-@hrigeligions, and even among nations” Christians
have been encouraged to engage in dialogue withrdspective followers. Please note that it is st
much dialogue among religionsjf by this is meant purely cerebral and speculatiiscussion, that
Nostra Aetateprimarily encourages. As a document of pastoratireaNostra Aetateencourages
positive, friendly and constructivelationships between peoples of different religious traditions.

Let us ask some further questions: Has the mapeb@ious world changed since the
promulgation ofNostra Aetatdorty years ago? What fruits can we gather asaltref Nostra Aetat@
What are the difficulties still to overcome in a@lationship with followers of other religions? Wha
are the challenges for the future? Before | attetm@nswer these questions let me briefly explain t
you the reason why we as Christians should engageeeting, in respecting and in building bridges of
friendship across religious boudaries.

Witnessing to God'’s lovie a religiously pluralistic world

God’s love, manifest in Jesus Christ, gives deeislivection to our life. Love impels us to go
out of ourselves to reach out to others. The ulenaam of our life is to share God’s love with athe
“(Love) consists in the very fact that, in God amith God, | love even the person whom | do not like
or even know. This can only take place on the bafsen intimate encounter with God, an encounter
which has become a communion of will, even affegtmy feelings, but from the perspective of Jesus
Christ. His friend is my friend. Going beyond exberappearances, | perceive in others an interior
desire for a sign of love, of concern...Seeing wité éyes of Christ, | can give to others much more
than their outward necessities; | can give thenidbk of love which they cravé”

In today’s world, the simple witness of an autheadty Christian life becomes the first means
of evangelisation. In his Apostolic Exhortation, peoPaul VI says: “Modern man listens more
willingly to witnesses than to teachers, and if daes listen to teachers, it is because they are
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witnesses®. Moreover there are contexts where the expligiclamation of Jesus Christ as Lord and
Saviour is not possible. In such circumstancesaitigess of a reverent and chaste life, the witro#ss
detachment from riches, of freedom, in the facep@ivers of this world, in a word, the witness of
sanctity — even if it is given silently is alreaayulfilment of the duty of mission.

Lest it be wrongly presumed that to bear witnessld/anean an attitude of anonymity,
ambiguity, mediocrity or passivity, we need to eefl on this theme in the context of the apostolic
times. Deriving from the Greek wordartys which means “one who bears witness”, this termeto
be applied at the end of the second and at thebieg of the third century to the baptised persshe
bore testimony to Christ and his teaching by ofifgrtheir lives. The Apostles are those who bear
witness to Christ, to his passion, death and restion, by sacrificing their own life: “...you willé
handed over to the Sanhedrin, you will be beatesymagogues, and you will be brought before
governors and kings for my sake, as evidence 'tk 13:9; cf. Acts 22:17-21).

Far from implying an attitude of passivity and weesgs, to bear witness, therefore, means to
participate actively and fully in the life and ms of Christ, taking him as the model. It takesnfi
faith in Jesus and unshakable courage to be trtreesges of Christ. Martyrs are those who not only
profess their faith in words but confess it, aballe by imitating Jesus, the Lord and Master, ia th
willing offering of their lives.

Although for the majority of us it is difficult tamagine being arrested, brought to trial and
condemned to death, like a heroic victim, for caithf and practice, we still need to be witnesses in
today’s world in which evil has become endemic ardditutionalised. The world today is dominated
by atheism, hedonism, materialism, relativism, fiedentism, etc. All the baptised are invited to
respond to these and many other challenges, firgli,doy being witnesses. In concrete this means t
live in simple fidelity to God in the midst of togla materialistic society in which God and his mpts
are often ridiculed and marginalised. Alluding be tsupreme testimony of love for all in imitatioh o
Christ,Lumen Gentiunexhorts Christians: “God is love, and he who abidelove abides in God, and
God in him” (1 Jn 4:16), God pours out his loveoiour hearts through the Holy Spirit, who has been
given to us (Rom 5:5). Thus the first and most ssaey gift is that charity by which we love God
above all things and our neighbour because of God2).

In our increasingly secularised society, in a @ashich is a complex but diversified reality,
accent on “witness” is necessary. Without detractirom the profound theological meaning of
martyrdom, a Christian is invited to bear witnesdaly by being a person of charity, joy, patience,
kindness, goodness, trustfulness, self-controlcygrardon, reconciliation and peace (cf. Gal. h:22
May a disciple of Christ never be the cause ofsilivi or provocator of polemics or controversiesyMa
she never have antipathy towards anyone; mayiahphalism and spirit of superiority be avoided and
may humble spirit be shown before all by Christidagpe John Paul Il exhorts : “The followers of
Christ must have the gentle and humble heart of #¥aster, never proud, never condescending, as
they meet their partners in dialogue (dt 11:29)®.

Chrisian witness through the promotion of humamdig

Many people in our world have to struggle to limedignity worthy of human life. What are the
causes of the origins of social conflicts suchheseaver growing gap between the rich and the pber,
haves and the have-not, etc. In the light of thepg@b society must change for better and radically
transform itself so that the reality of the KingdefmGod continuous to progress.

A Christian needs to ask: What is my relationshipghwhe poor, the marginalised, the
oppressed, the exploited, the unjustly treatedandigss of his race, religion or nationality? Tkecial
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doctrine of the Church” aims at guiding people’shdegour, it consequently gives rise to a
‘commitment to justice’, according to each indivadis role, vocation, and circumstance.

Christians today, in collaboration with people dher religions, can also promote human
dignity. “There is a need to stand up for humaitsgproclaim the demands of justice, and denounce
injustice not only when their own members are wcted, but independently of the religious
allegiance of the victims. There is need also to jogether in trying to solve the great problemsirig
society and the world, as well as in educatiorjdstice and peace”

Christian witness through collaboration among felkers of different religions

Based on clear, specific and precise guidelineshviare rooted in the teachings Mbstra
Aetate the Catholic Church understands interreligio@odjue with a definite meaning. In her practice
the Church approaches interreligious dialogue ffeidint ways: reciprocal communication, attitude of
mutual respect and friendship, constructive comaxdion, obedience to truth which transcends all and
respect for freedom of conscience.

Through their dialogue with the followers of othieligious traditions Christians “strive in order
that non-Christians come to be known honestly ateeened justly by Christians, and that in thein tur
non-Christians can adequately know and esteemi@hmctrine and life”

The Catholic Church teaches that interreligioudodjae is part of the Church’s evangelising
mission. Therefore, while on the one hand, the €hencourages Christians to open themselves up in
dialogue with people of other religions and thespective traditions, the Church, on the other hand
also asks Christians to remain uncompromisinglytedan the essential truth of their Faith. The
Church teaches that the more a Christian remaitegrially faithful to his/her tradition — faithful
disciple of Jesus Christ, the Word become flesh antversal Saviour — without surrender or
compromise in matters of faith, the more his/hatatjue will become authentic and fruitful.

Although the Bible does not directly pronounce definite teaching on interreligious dialogue
one can discern, particularly in the New Testam#rat Jesus praises one’s faith in God and one’s
readiness to convert even when one belongs to othigious tradition. In fact, what Jesus denounces
unequivocally is the practice of idolatry.

According to the faith of the Church “the full andmplete revelation of God’s saving mystery
is given in Jesus Christ, while the understandintiis infinite mystery is to be explored and deegx
in the light of the spirit of truth, who guides us the era of the Church ‘into all the truth’ (In
16:13)...(And) connected with the uniqueness of @Brisalvific mediation is the uniqueness of the
Church he founded”

The Christian partner in dialogue must always renfiithful to his/her faith profession. To do
this she need not pretend to be superior to therpotior should she present herself in the spirit o
triumphalism to the partner in dialogue. The Chaistmust not forget that “Equality, which is a
presupposition of interreligious dialogue, referghe equal personal dignity of the parties inalale,
not to doctrinal content, not even less to thetposiof Jesus Christ — who is God himself made man
in relation to the founders of the other religiohs”

The Church encourages every Catholic to enter dibbgue with other religions because,
every Christian, by virtue of his faith and baptjsis called to carry out to some degree the whole
mission of the church. The needs of the situatilba,particular position of the people of God, and a
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individual’'s personal charism dispose the Christardirect his efforts principally to one or anathe
aspect of that mission.

The experience of recent years gives evidencehef many ways in which dialogue is
expressed. Four forms of dialogue are identifigddidlogue of life — it implies concern, respecida
hospitality towards others; 2) dialogue of collaimn or deeds — it calls every Christian to work
together with each and all for goals of humanitarisocial, economic, or political nature which are
directed towards the liberation and advancemeituaiankind; 3) dialogue of specialists — it involves
confrontation, deepening and enrichment of respectligious heritage; and 4) dialogue of religious
experience — it implies sharing one’s experienc@ralyer, contemplation, faith and duty, as well as
one’s expressions and ways of searching for theWbs

According to the the Catholic Church respect formhn dignity is the foundation for
interreligious dialogue. The Catholic Church teactieat the human person is created by God. In His
own image and likeness God created the human peFsenCatholic Church further teaches that Jesus
Christ, full and final revelation of God, becamertan person in order to redeem every human being;
he offered his own life to save the human persomfsin and death. The Catholic teaching, therefore,
unequivocally affirms the inviolable dignity of eyehuman person. Every human person deserves
utmost respect of all because every human lifaésesl. Pope Benedict XVI enlightens us on the theme
of human dignity in the following words: “The lifef every human being is sacred...The dignity of the
person and defence of the rights which that digndpfers must represent the goal of every social
endeavour and of every effort to bring it to froiti This message is conveyed to us unmistakably by
the quiet but clear voice of conscience. It is sssage which must be heeded and communicated to
others: should it ever cease to find an echo irpleéo hearts, the world would be exposed to the
darkness of a new barbarism. Only through recagmitf the centrality of the person can common
basis for understanding be found, one which enalde® move beyond cultural conflicts and which
neutralises the disruptive power of ideologiés”

The Church’s call to interreligios dialogue is notbe understood as something of a private
nature or merely on an individual capacity. It sengagement of the whole Church. All Christians,
personally as well as collectively, must engagdonging relations with people of other religions.
Interreligious dialogue is a common projectiakonig a service which the Church offers in love for
the good of all people.

Promotion of the human family through interreligsotelations

Nostra Aetatestresses the fundamental unity of the human ra&k:men form but one
community. This is so because all stem from thestaek which God created to people the entire earth
(cf. Acts 17:26) and also because all share a camaestiny, namely God” (NA, 1). Search for unity is
not something new, and since the promulgatiofNo$tra Aetatevarious interreligious groups have
emerged claiming to bring people togethidnstra Aetateinsists on having a clear idea of “being
together” or living in interreligious harmony. This important to take note of because there am@ als
confused and incorrect ideas for and approachéseiag together” or living interreligious harmony.
There is a serious danger when various and fundatherdifferent religious expressions are
considered equally valid and religions are simpiyt@aposed one next to the other. Far from inducing
mutual respect, this attitude encourages indiffegefo say that one religion is as good as therothe
encourages adhesion to no religion at all. Contrarthis attitudeNostra Aetatgoromotes the respect
due to every human being, without watering down finedamental differences between religions.
Nostra Aetatealso asks Christians to adhere to Christ, “the,was truth and the life” (Jn 14:6), in
whom men find the fullness of religious life, amdwhom God has reconciled all things to Himself (cf
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2 Cor. 5:18-19) and thus to discern in differetigireus traditions “a ray of that Truth which erigns
all people”, although, according to the faith oé t@hurch, these religious traditions do not contae
fullest expression of truth. An uncritical attitydberefore, towards other religions does not riloute
to the cause of unity. In their search for unitytted human family Catholics are exhorted to folline
guidance and the orientation givengstra Aetatethe “magna carta” for interreligious relations.

Another tendency or rather a temptation is to wardchieve unity by choosing the best from
every religion and by creating a sort of “do-it-yseif-religion”. Religions today are presented as
commodities in a supermarket. One buys what ondsaamd makes for oneself a religion of his taste
and convenience.

In this era of globalisation there is a tendencyemgphasise thpraxis as in the example of
searching for “global ethic”. Only the common elenseof religions are selected. This then becomes a
sort of reductionism. The efforts towards the prbjef “global ethic” are not altogether useless;
however, the results should be considered, nobmaslasions, but rather points of departure forHart
dialogue.

Finally, those seeking a quick path to the uniorradigions often seek to create their new
religion by taking elements from all others. Insthvay they not only try to destroy the other relig
but they fail to create a new one, because they ttenbasic inspiration which is at the heart ofrgv
religion.

A document from the World Council of Churches gisesne guiding principles for genuine
dialogue among religions: “Dialogue must be a psscef mutual empowerment, not negotiation
between parties who have conflcting interests daidhs. Rather than being bound by the constraihts o
power relations, partners in dialogue should be@wmaped to join a common pursuit of justice, peace
and constructive action for the good of all people.

In dialogue we grow in faith. For Christians, invement in dialogue produces constant
reappraisal of our understanding of the Biblicadl @imeological tradition. In dialogue we affirm hope
In the midst of the many divisions, conflicts andlence there is hope that it is possible to create
human community that lives in justice and peacaldgue is not an end in itself. It is a means of
building bridges of respect and understanding. illodue we nurture relations. Building bonds of
relationship with those considered “the other’his tiltimate goal of all dialogues. In dialogue wasin
be informed by the context.

Dialogue takes place in concrete settings. Awareésuch realities as historical experience,
economic background and political ideologies isemsial. Further, differences in culture, gender,
generation, race, and ethnicity also have an impbrmpact on the nature and style of interactidre
purpose of dialogue, once the context is takerossly, is not to remove or run away from difference
but to build confidence and trust across them.i#éhogue we strive towards mutual respect. Dialogue
partners are responsible for hearing and listetorthe self-understanding of each other’s beliefisT
and confidence comes from allowing partners tordethemselves, refraining from proselytism, and
providing an opportunity for mutual questioningdahappropriate justified criticism.

In dialogue it is important to respect the integof religious traditions in the variety of their
structures and organisations. Equally importartbisecognise the way that participants in dialogue
define their relation with their community. Dialagus a co-operative and collaborative activity. All
partners involved need to be included in the plagprocess from the very beginning.The strength of
setting the agenda together lies in the fact thgiaatners own the agenda and become committed to
making it work.

In dialogue we strive to be inclusive, since dialegan easily become an elitist activity and be
confined to certain strata of society. Care shduddtaken to ensure that dialogue takes place at
different levels, between different groups and abjects that affect the lives of all sections of th
community”.



Fruits and challenges

To the new Ambassadors of Various Countries toHbly See Pope Benedict XVI said: “Our
world is facing numerous challenges that it musiceasfully confront so that the human person may
always triumph over technology. A just future fargples must be the primary concern of those who
have undertaken to manage public affairs, not @irtbwn interest but with a view to the common
good. Our heart cannot be at peace while we sebrotiters and sisters suffering from lack of food,
work, a home or the other fundamental goods. Toaralconcrete response to the appeal of our
brothers and sisters in humanity, we must comerifzs gvith the first of these challenges: solidarity
among generations, solidarity between countrieseantite continents, so that all human beings may
share more equitably in the riches of our plankisTs one of the essential services that peoptpot
will must render to humanity. The earth, in fa@n@roduce enough to nourish all its inhabitants, o
the condition that the rich countries do not kemptfiemselves what belongs to &I

The Catholic Church can proudly say that with @aealdetermination she has accomplished its
singular “service” diakonig in promoting positive interreligious relationsr flhe good of humanity.
The importance of this service has been understmadrecognised by many organisations of other
religions which have, and still continue today taimtain, positive contacts with the local and ursaé
Church. I would like to share with you one examplamely, the fruits of the Church’s dialogue with
Muslims in different parts of the world.

Nostra Aetatestates that the Church has a *high regard” for Nheslims. The Council had
underlined, in a summary fashion, the values traf@und in Islam. Attention could be drawn to some
features of the teaching of Pope John Paul Il whpheasised the need to strengthen the spiritualdoond
that exist between Christianity and Islam. Thissigely important since a political, rather than a
religious viewpoint tends to dominate relations.efiéh has been a definite increase in Muslim
engagement in dialogue with Christians of differdahominations, and sometimes efforts have been
made to enter into dialogue with Jews.

Moreover Muslims have set up their own structuras dialogue, such as the International
Forum which has its president the Sheikh al-Azloarthe Permanent Committee of al-Azhar for
Dialogue with Monotheistic Religions. These bodme agreed to form joint committees with the
Catholic Church in order to foster dialogue betwkkrslims and Christians. In recent years these and
other Muslim bodies have taken the initiatives ti@mage regular meetings. The Al Albait foundation,
in Jordan, has been conducting separate dialogitesAnglicans, Orthodox, Roman Catholics and
German Evangelicals. The World Islamic Call Sogiethich has its headquarters in Tripoli, Libya,
has engaged in a series of meetings with our RaadtiCouncil for Interreligious Dialogue. The Centr
for Dialogue in Teheran, depending on the Counwmil IElamic Culture and Communications, has
organised encounters with the Orthodox Church oéeGe, with the Catholic Church and with
Protestants. A joint Catholic-Muslim Liasion Comteé& has been set up since 1995 and it brings
together annually staff members of the Pontificabu@cil for Interreligious Dialogue with
representatives of various International Islamigadisations to discuss matters of mutual concedn an
to monitor the state of Catholic-Muslim relationsund the world. A further forum of dialogue which
has been developing is that of university exchangesspeak only of the Catholic Universities in
Rome, academic agreements have been signed bethedtontifical Gregorian University and the
University of Ankara, between the same Pontificaé@drian University together with the Pontifical
Insitute of Arabic and Islamic Studies and the énsity al-Zaitouna in Tunis. More recently a linksh
been made between the Pontifical University of Borias in Rome and the Faculty of Religious
Sciences of al-Azhar.
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Among efforts to dialogue with Muslims mention sl be made of the Commitment to
dialogue of the World Council of Churches, of thelte East Council of Churches, of the Conference
of European Churches which together with the CdusicEpiscopal Conferences of Europe has its
own “Islam in Europe” committee. Nor should onegeetrthe activities of interreligious bodies such as
the World Conference of Religions for Peace.

Muslims are found in many countries of the wortdiluding on the territories of the so-called
Christian West. It must be borne in mind that ia finst years of the last wave of migrations, rielig
was not the central concern of Muslims. As a laldotge they were looking for employment. It is now
the workers are able to have their families joianththat religious needs began to be felt. Not andy
temporary places for prayer sought, there is ats® desire to build mosques for purposes of religiou
education and as social centres. When Muslims giaength, they begin to express demands in the
area of ritual, celebration of feasts, their owhasis to provide moral and religious values, tlosun
cemeteries, which is an indicator that they arelammger looking towards their countries of origin,
obtaining halal meat, which for example in somentoas has led to serious conflict with civil
authorities, since the Muslim method of slaughsestrictly forbidden as being completely barbarous,
etc.

It is also interesting to see two tendencies anddaglims who have migrated in recent times in
different parts of the world: the first is amon@sk who consider that Islam cannot live in a migori
situation. According to this idea, it will alwayyto get the upper hand, to change the ‘houseanfor
of truce’ into ‘house of peace or of islam’. Buetk are countries where Islam appears to accomsodat
to its minority status. Therefore, what is neededoi recognise Islam as one of the components of
society. The second tendency is that of wantingitothe Christian West over to Islam. This desge i
motivated by the conviction that Islam is the uliberevelation of the original religion; hencesittihe
religion for all. In addition, there is the convart that atheistic communism and liberal capitalem
both failures. The Christian West, according to Muos, is in a state of patent moral degeneracis It
Islam, and Islam alone, that can offer salvationthis context, it needs to be said that no mistake
should be made about the intention of some youngliMs to seek out a Christian wife and convert
her to Islam. Even if the wife remains Christiahe tchildren will be Muslims. By way of large
families, the growth of the Muslim community wilekensured, and one day it will achieve a majority.
However, there is no reason to be alarmist andssoirae that all Muslims entertain a project of this
sort, but it is not wise, on the other hand, taignit.

Pope John Paul II's words in Kazakhstan, shotftlgrehe terrorist attacks in the USA, could
give sure orientation to our dialogue with Muslirkke said: “l wish to reaffirm the Catholic Church’s
respect for Islam, for authentic Islam: the Islamattprays, that is concerned for those in need.
Recalling the errors of the past, including the mesent past, all believers ought to unite th#ores
to ensure that God is never made the hostage oamambitions. Hatred, fanaticism and terrorism
profane the name of God and disfigure the true eragnan®?,

Nostra Aetateends with a paragraph that contains a forthrigitdemnation of all forms of
discrimination. It has to be said that, unfortuhatehis paragraph too retains its relevance toddne
Church responds to this challenge by promotingdigaity of every human life from its conception to
its natural death.

Difficulties to overcome

Among difficulties in dialogue the first is the dasion some tend to make between dialogue
and mission of the ChurctiRedemptoris Missjothe Encyclical Letter of John Paul Il, clarifidse
parametres of dialogue by situating it in the ewdisgng mission of the Church. The Pope writes:
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“Interreligious dialogue is a part of the Churcle\gangelising mission. Understood as a method and
means of mutual knowledge and enrichment, dialagu®ot in opposition to the missiad gentes
indeed, it has special links with that mission amane of its expressions. This mission, in fast, i
addressed to those who do not know Christ and bgpé, and who belong for the most part to other
religions...In the light of the economy of salvatidhe Church sees no conflict between proclaiming
Christ and engaging in interreligious dialoguetdasl, she feels the need to link the two in theexdn

of her missiomad gentesThese two elements must maintain both their iat@rconnection and their
distinctiveness; therefore they should not be ceediy manipulated or regarded as identical, as thoug
they were interchangeabfé”

It is necessary for Christians to be rooted in theh of their faith as they engage in
interreligious dialogue. But Christians need, & shme time, to be respectful of others and thertat
respective religious traditions. To be rooted ie thuth of their faith without respectful openness
towards others may end them in fundamentalism, §ssto be open towards others without their
rootedness in their faith may make them relativastd syncretists. According to Pope Benedict XWI, i
is only when Christians are deeply rooted in tlogn faith that they will be able to open up to deop
of other religions and become part of a fruitfukimeligious dialogue. In his homily as the Dearthaf
College of Cardinals he said: “How many winds ottiime have we known in recent decades, how
many ways of thinking. The small boat of the thaughmany Christians has often been tossed about
by these waves — flung from one extreme to anoth@m Marxism to liberalism, even to libertinism;
from collectivism to radical individualism; from Fetism to a vague religious mysticism; from
agnosticism to syncretism and so forth... Today, mgva clear faith based on the Creed of the Church
is often labeled as fundamentalism. Whereas r&ativthat is, letting oneself be ‘tossed here and
there, carried about by every wind of doctrine’meethe only attitude that can cope with modern
times. We are building a dictatorship of relativiimat does not recognise anything as definitive and
whose ultimate goal consists solely of one’s own agd desires”.

Difficulties in dialogue also stem from the probleflanguage. It is important to find out what
our partners in dialogue are saying or trying tg aad what they are not saying. It is important in
dialogue to come to a proper understanding of #renpr’s religious teachings. A Catholic friend,avh
Is engaged in dialogue with Buddhists, gave medk&mnple: “A Buddhist nun was invited to speak to
a group of Roman Catholics about the relationsleffpvben meditation and compassion in Buddhism.
Later the nun complained that the Catholics leatittd about Buddhism that evening because they
kept telling her that her practice of compassiodus to the guidance of the Holy Spirit. The nuewn
very well that Christians and Buddhists have tbain ways of speaking about what Catholics call “the
dynamics of the spiritual life”. In this case, aplem of understanding arose because of the Roman
Catholics’ preoccupation with am priori theological interpretation of Buddhism. The Buddmun
was trying to talk about compassidafung in terms of Boddhisattva practice and its imgimas for
meditation. Unfortunately, the Roman Catholics fdidget it”, according to the nun, so eager they
were to recast everything she was saying in terfirBeir own fulfilment theology of religions”. My
Catholic friend asked, “At what point does our tlogy of religions so interfere with our ability to
listen to our dialogue partner that we fail to ustded what they are saying on their own terms?”

Dialogue will be impossible, or at least extremeifficult, where minds are closed. If there is a
conviction that only | have the truth, and that thileer person is completely in error, then there loa
no true meeting of minds. Such a closed mentalitlyhave to be overcome. This does not mean that |
have to give up my own convictions. The Christiaghidves that the fullness of revelation is given in
Jesus Christ, but this does not exclude the presehtrays of the Truth”, of what the early Church
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Fathers have called “seeds of the Word”, in otledigions. The Church acknowledges that there are
seeds of the Word to be discovered in other ralgimaditions. The Church also admits that “théact

of the Holy Spirit” can accompany, not only an widual of other religion but his religious tradti@s
well (Gaudium et spe=2 andDominum et vivificanteml986). Pope John Paul Il said in one of his
Wednesday General Audiences: “It must first be lephind that every quest of the human spirit for
truth and goodness, and in the last analysis fod, G® inspired by the Holy Spirit. The various
religions arose precisely from this primordial hum@penness to God. At their origins we often find
founders who, with the help of God’s Spirit, acledva deeper religious experience. Handed on to
others, this experience took form in the doctrimites and precepts of the various religidis”

Presence of other religious traditions on the Wast»il also creates anxiety for many
traditional Christian families when marriages betwepartners across religious boundaries are
contracted. The Church cannot remain unconcerneprablems which may be caused by mixed
marriages; the pastors of the Church are rightlyried since these marriages raise a number of
problems. Sometimes one has the impression thasshe is reduced to whether or not a dispensation
is to be granted, whereas in fact many other questarise. Should there be an effort to try to enev
mixed marriages by warning young people about tfiigwdties involved? What preparation should be
offered to mixed couples? How can contact be migethwith the Christian partner, even — or
especially — when the wedding is only celebratefibrieecivil authorities? European Churches have
given serious thought to the matter, and theresaveral documents to help ministers (e.g. SRI ef th
French Episcopal Conference, issued in 1983 ande@vn 1995; document by “Islam in Europe”,
ecumenical committee; the jointly published docutr@gnthe Office for Inter Religious Relations of
the World Council of Churches and the Pontifical@ail for Interreligious Dialogue in 1997).

With the increasing fear of terrorism which haseggr and which is active through global
networks throughout the world, the Governmentsiifei@nt countries have taken keen interest in the
promotion of interreligious dialogue. Security dfiet State is their prime objective in these
undertakings. One must be aware that there carshade of difference between the call of the Church
to promote interreligious dialogue and the religidtarmony which Governments encourage, often
under the control of the State. It is not suffitiém control people through legislation; ratherjsit
necessary to promote the art of living together etievers of different religions in one society.
Religion is not only a private affair; it is alsoevitably a public reality. Religion must never be
allowed to be instrumentalised for any vested &gts.

There is a galaxy of sects and new religious movesnehich have spread around the world
and they should not be too quickly identified wéthy religion in its proper sense. Sects are often t
result of a confused understanding by their adlereithe original religions out of which they hch
out and therefore sects cause difficulties for entic interreligious dialogue. | would like to mamt
just some of these: Organisation of Sri SathyaB&dsa, Sri Chinmoy, Hare Krishna, Brahma Kumatri,
Sahaja Yoga, Osho Rajneesh, Ananda Marga Prach8aalgha, Soka Gakkai, Sukyo Mahikari, etc.
Other sects prevalent in the world are: Churchaé&r@ology, Unification Church (Moon), Jehowah'’s
Witnesses, and also including those many groupsecedsed with satanism, occultism and those
engaged in evil practices which are destructivwhan life. In the post-modern world there is also
widespread phenomenon of New Age, manifestationswbich are many and different. The
phenomenon permeates cultures, which are its nsasket vehicles. Since expressions of New Age are
constantly changing, it is a difficult phenomenan define. New Age is a form of gnosis that
incorporates various spiritual insights and methedsctically adopted from traditional religiousdan
ancient medical practices. Combining them with rdttfie and pseudo-scientific approaches to healing,
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it is a search for a positive transformation of smausness through precise techniques. Often at the
heart of the New Age worldview is a false oppositietween spirituality and religion.

Finally, the list of difficulties to overcome interreligious dialogue cannot be complete without
the mention of widespread indifferentism, whichgd ga say, is also found among Christians. The
problem of indifferentism is closely related to towé and Europe has gone through several cultural
phases, from classical (about the will, virtue donthg the good) to modern (about the intellectsosa
and order) and then to post-modern (with the risadvertising, radio, television, is about expecen
feelings and the imagination). There has been‘#hifts’ in ‘controls of meaning’. In the preseme
the new controls of meaning are focused on selfeM#s classical culture was focused upon God,
modern culture on man, the post-modern cultureocsided on self. The souces of authority are no
longer external and objective, but personal angestibe. The truth is ‘what you make it and this
leads to the moral relativism Pope Benedict wafmsAestern Europe, increasingly forgetful of its
Christian heritage, is the common home today fapfee of many different beliefs, and none. Its
classical culture has been overlaid with moderratyd its modernity overlaid or suffused with post-
modernity, whilst particularly in Northern Europeaves of overseas immigration have placed a world-
religions’ supermarket on everyone’s doorstep. Timdting-pot has created a feeling of indifferemtis
As a result of this the cause of authentic intégielis dialogue suffers greatfy

Conclusion

More than ever Christians in many parts of the ddre in societies which are marked by
tension and conflict between and within religiousnenunities, widespread distrust and fear, and a
climate of helplessness and resignation. The Chiiashbeen encouraging Christians to live theihfait
by building bridges of friendship across religidosundaries. Thus, by inviting people of different
religions to cooperate at all levels of societgnirlocal to international, Christians are able éarb
witness to the values of the Kingdom of God whiels heen preached by Jesus Christ, the Lord and
Saviour of all.

Relations across religious boundaries need to Havated, especially when times are
favourable. One should not wait for crisis to osket us. Living the truth of the Christian faith in
religiously pluralistic world is a challenge whitle Church has been responding to in a praiseworthy
manner. By bearing witness to hope in ecumenicdliaterreligious surrounding, you, as active and
committed protagonists through the apostleshifhefsea, have an indispensable contribution to make
in the heart of the Church.
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